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SEMANTIC SIMILARITIES OF FIXED EXPRESSIONS IN KAZAKH, RUSSIAN
AND TURKISH

This study examines fixed expressions, including phraseological units, proverbs, and sayings,
in three languages: Kazakh, Turkish, and Russian. The aim of the research is to identify semantic
parallels and differences among these languages and to explore the cultural and cognitive features
reflected in their fixed expressions. Comparative analysis of such linguistic units makes it possible to
reveal shared mental patterns, common cognitive processes, and aspects of the life experience of
different peoples. Fixed expressions were selected as the object of study because they provide
valuable material for comparing semantic content, stylistic features, and structural models of
linguistic expression. They also serve as important carriers of cultural values, folk wisdom, beliefs,
everyday practices, and elements of national identity.

The study employs a combination of research methods, including semantic, structural, and
linguistic contrastive analysis of fixed expressions in the three languages, as well as an examination
of their functioning in folk and literary discourse. To ensure the reliability of the findings, a survey
was conducted among students studying Kazakh, Russian, and Turkish, and contemporary
lexicographic sources were analyzed. The results demonstrate that fixed expressions preserve the
expressive potential of national languages and continue to function as markers of cultural identity
and national values. At the same time, they reveal universal patterns in the perception and evaluation
of human character, behavior, and activity. The study highlights the relevance of comparative
phraseological research in the context of globalization and growing intercultural contacts,
particularly in light of the increasing international interest in the Kazakh language and culture.

Key words: fixed linguistic expressions, semantic meaning, comparison, mental similarity,
universality, differences in connotation.

MAIN PROVISIONS

The relevance of our study stems from the growing interest in comparative linguistics,
intercultural communication, and the study of the national and cultural characteristics of languages.
Fixed expressions (phraseological units, idioms, proverbs, and sayings) are linguistic manifestations
of a people’s mentality, reflecting their worldview, historical experience, and cultural values. The
study of semantic similarities in fixed expressions in Kazakh, Russian, and Turkish allows us to
identify common and distinctive features of the linguistic worldview of Turkic and Slavic peoples.
Furthermore, in the context of globalization and the active development of international contacts,
there is a growing need for a deeper understanding of the peculiarities of translating and interpreting
phraseological units. The relevance of this research also lies in the fact that some idioms shift their
emphasis or take on new meanings depending on changes in the surrounding reality. The results of
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this study may be useful in the fields of mental linguistics, translation studies, linguoculturology,
foreign language teaching, and intercultural communication.

The focus of our study is the linguistic worldview in Kazakh, Russian, and Turkish, as reflected
in fixed expressions.

Research topic: Semantic similarities and socio-cultural characteristics of idioms in the Kazakh,
Russian, and Turkish languages as means of representing the linguistic worldview. We examine the
structural-semantic similarities, types of equivalence, and socio-cultural distinctiveness of fixed
expressions in the thematic group “Man as an agent” in the languages under comparison.

Research Objective: To identify and describe the nature of semantic similarities, as well as the
specific features of national and cultural differences in fixed expressions that characterize a person as
an agent of action in the languages under comparison.

In order to achieve this objective, the following tasks must be addressed:

1. Examine the theoretical foundations of the study of fixed expressions within the framework
of cognitive linguistics and linguoculturology.

2. Using the method of exhaustive sampling from lexicographic sources, compile a corpus of
fixed expressions from the thematic group “Human as an agent of action” in Kazakh, Russian, and
Turkish.

3. Classify the collected material into semantic subgroups (hard work, laziness, skill, quality of
work).

4. Conduct a comparative analysis of the selected units and determine the degree of their
equivalence (complete, partial, relative).

5. Identify cognitive models and national-cultural markers that determine the specific nature of
how each of the three peoples perceives activity.

The semantic similarity of fixed expressions in the thematic group “Man as an Agent of Action”
in Kazakh, Russian, and Turkish is systematic in nature and is based on the universality of human
experience (evaluations of labor, laziness, skill, and determination). We hypothesize that:

1. The highest degree of semantic and structural identity (full equivalents) will be found
between the cognate Kazakh and Turkish languages.

2. The similarity between the Turkic languages and Russian (partial equivalents) is due to
common cognitive models of activity perception.

3. National and cultural specificity (differences) will manifest at the level of images, metaphors,
and the internal form of idioms, reflecting the unique historical and everyday experience of each
people.

INTRODUCTION

First, let's turn to such stable expressions as phraseological units. While the term "phraseology"
was first suggested by the Swiss linguist Charles Bally (1951), subsequent Western scholars have
advanced the field through lexicographical, corpus-based, and cognitive approaches [1,2]. The Iranian
scientist in his work "Comparative analysis of Persian phraseological units with a component of black
and white colors and their Russian equivalents™ wrote: "Phraseological units best show the connection
between language, thinking and culture. Therefore, phraseological units can be considered as
figurative expressions connecting language and culture. Thus, language and culture are inseparable"
[3, p. 114].

In the phraseological units of the languages under consideration, the expression of a view of
the surrounding world and relationships in it often acts as a universal phenomenon characteristic of
understanding and understanding reality, which explains the equivalence of some of them. In related
languages, Kazakh and Turkish, they include images characteristic of the nomadic way of life in the
past and which helped explain the world, for example, heaven—earth (kok aspan/gokytzi, zher/yer),
stars — sun (moon) (yildiz, kun/gunes). For nomadic peoples, they were symbols of nature, by which
they guided themselves and led a certain way of life. But they are also characterized by metaphor,
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figurative expressiveness, through which the understanding of the concepts of eternity, the mysteries
of the universe, and fate is expressed. For example, absolute equivalents:
Table 1. Full semantic equivalence

General meanings

*3#ep meH kekmel (jer men e yer ylizii diinya ¢ like earth and sky
koktei ) ..
e dért bir yan e four worlds

emepm OyHue (tort dunye) R
e3cep OyHue (jer dunye) * yer ylizi/dinya e whole world

However, there are specific connotations of phraseological units in the conceptualization of the
worldview, which is explained by differences in views and ideas about the meaning of life and death,
about values, behavior and character of a person. Of course, different peoples perceive the world in
different ways, reflect it through the prism of their ideas, and use different levels of lexical units.
Therefore, there is partial semantic overlap in the languages under consideration or no overlap at all.

Each ethnic group has a huge stock of stable expressions, their study allows us to understand
the formation of its linguistic picture of the world, mental behavior and understanding of phenomena
or events. In such expressions, a certain experience of an individual or an entire community is
recorded, stereotypes regarding the assessment of phenomena or qualities of an individual, external
or internal traits, character. Phraseological units and paremic expressions have played a major role in
the concentration of folk wisdom in concise, short-structured combinations or sentences. They
additionally perform didactic tasks of educating a person and a community, which was especially
important during the unwritten period of the ethnic group's development, and they are also a fact of
each nation's talent to apply the word expressively and succinctly.

Proverbs and sayings, idioms are also an indicator of the richness of the language, the verbal
memory of each ethnic group about traditions and customs, social and spiritual moments of
development, moral principles. At the same time, we note that a large number of these stable
expressions do not lose their relevance, but they can change accents or be filled with a new meaning
depending on changes in the surrounding reality.

To achieve the purpose of the study, semantic groups of stable units of three languages (the
thematic field of phraseological units, metaphorical units) were selected, defining the way of thinking,
life and activity of a native speaker of the studied languages. Our field of interest also included
evaluative stable expressions of three languages (human behavior, comparison of actions or character
traits, spirituality and aspiration, etc.). Such a wide range helps to ensure the objectivity and
representativeness of the results of the work. The stable expressions were selected from the main
lexicographical works of three languages — Kazakh, Turkish and Russian. [4], [5], [6].

The topic of our work required a broad review of theoretical works on the research problem.
The study of stable expressions (phraseological units and paremic units) in the studied languages was
started in the 19th century, but in the contrastive aspect it was developed in the 20th century, most of
all as a product of bilingualism. Bilingual explanatory dictionaries appeared: A.P. Cowie, Rosamund
Moon, N.N. Amosova, Chitra Fernando, A. McKie. In the 19th century, Kazakh stable expressions
were considered by such great scientists as Sh. Ualikhanov, I. Altynsarin, A. Divaev, and in the 20th
century — A. Baitursynov, M. Auezoym, M. Gabdullin, M. Terentyev, V. Katarinsky, G. Smagulova,
Kozhakhmetova Kh.K., Zhaysakova R.E. A significant work in the study of Kazakh phraseological
units and lexicographic codification is the "Kazakh-Russian phraseological Dictionary” by S.
Kenesbaev. Phraseological units were analyzed in the works of Abai Kunanbayev, Shakarim
Kudaiberdiuly, Alimzhan Nurpeisov and others.
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Linguists and lexicographers from far and near abroad studied the characteristic features by
which one can determine whether a particular phraseological unit belongs to a certain semantic group
(A.V. Kunin, N.M. Shansky, E.F. Arsentieva, etc.), associative links with the mentality and lifestyle
of a particular people (English, French, Spanish, etc.), to systematize the main linguistic models of
the organization of idioms, proverbs, as well as the search and grouping of similarities in other
languages [7], [8], [9] and others . At the beginning of the 21st century, comparative analysis of
gender ideology in paremic units in French and Spanish (Jose Luis Belmar), English and Spanish
expressions (Bosch E. Fiol et al.), English and Sinhalese (J. Ling), etc. became popular.

As for Turkish phraseological units and proverbs, they were not separated into separate lexical
groups until the middle of the twentieth century, but were studied in general lexicology, and
phraseological dictionaries were not developed. "Every language has fixed phrases that are used
figuratively." The structure and meaning of these phrases are not related, and to understand this
meaning it is necessary to study the origin of the expression. In most cases, such expressions cannot
be translated into another language. In addition, they reflect the peculiarities of the Turkish language.
It is precisely such phrases that are called phraseological units” [10, p. 527]. There was also no
comparative study of Turkish phraseological units; in dictionaries they were designated as paremic
units in small numbers.

But already in the middle of the twentieth century, Turkish scientists began to widely develop
theoretical issues of phraseological units, their functioning in speech, structures and cognitive groups.
The problem of creating phraseological dictionaries has become acute. Scientific works on the study
of paremic units and their separation into a separate lexico-grammatical group played a huge role.
The first among such scientists was Omer Asim Aksoy, who published the Dictionary of Proverbs
and Expressions in 1965. He introduced a distinction between phraseological units and proverbs,
identified their structural components, and proposed that their semantic meanings be considered as
indivisible. This period of Turkish linguistics is also characterized by the appearance of works on the
comparative study of phraseological units and proverbs of the two languages to identify similarities
and differences at the level of vocabulary and grammar, to establish linguistic correspondences. Most
of the works consider zoomorphic phraseological units, mainly in comparison of Turkish and Russian
[11,12].

At the end of the twentieth century, many works on Kazakh-Turkish contrastive linguistics
appeared, which led to the emergence of a number of bilingual lexicographic works. In this regard,
the work of Akas Tazhutov, who published the Turkish-Kazakh Dictionary in 1997, should be
highlighted. This is a significant lexicographic work on the study of lexical units of the two Turkic
peoples, as a huge selection of words and expressions has been made — 8289, including 428
phraseological units. Among the idioms, a number of lexico-semantic groups can be distinguished: a
view of the world and its phenomena, an assessment of human behavior, character traits and attitudes.

As for Kazakh linguistics on the study of phraseological units and proverbs, many scientists in
the twentieth century, continuing the scientific school of Sh. Ualikhanov, I. Altynsarina, M. Auezova,
developed theoretical issues of the etymology of Kazakh stable expressions (A.T. Kaidarov),
identifying common ancient lexical layers and features (G. Kaliev). Academician A.T. Kaidarov was
the first to introduce the contrastive method into the study of synonymous and variant idioms and
parodies in the Kazakh and Uighur languages, and proposed scientific criteria for their classification.
The structural analysis of Kazakh phraseological units was conducted by G.N. Smagulova highlighted
the typology of linguistic and semantic models, she also considered the cultural component of idioms,
the scope of their use. She used the frame method and identified the core and periphery of the semantic
field of idioms. The work “Magynalas phraseological units sozdigi*" (2014) also makes a significant
contribution to the study of stable expressions, there are more than 2000 of them in the dictionary,
335 idioms about a person's character and his assessment. Researchers have also looked into
identifying anthropocentric idioms and proverbs in different languages, like Russian and Kazakh,
Kazakh and English, and the types of emotions they contain [13].

A review of the theoretical material led to the following postulates: the phraseological picture
of the world includes conceptual, mental, figurative and cultural components, represents a
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metaphorically figurative understanding of the environment, the unity of knowledge and experience.
Phraseological units that relate to the semantic field "man as a subject” reflect the verbalization of a
person's character and his assessment, typical and ethnonational, individual manifestation of positive
and negative emotions, his attitude to norms and values. At the same time, each of the languages
under consideration has universal, typical connotations and structures of stable expressions, which
allows us to speak about the general mental culture of human civilization. At the same time, the
phraseological picture of the world is dynamically developing, a number of author's units of parody
appear, fiction and its translations into different languages play a huge role in this.

METHODS AND MATERIALS

In this study, a set of scientific methods of cognition was applied, which is dictated by the nature
of studying stable units of three languages. We used the theoretical method of linguistic description
in the analysis of semantic groups of stable expressions, the practical method of sampling them from
lexicographic works in three languages and in the discourse of students of Kazakh, Turkish and
Russian, the structural analysis of linguistic models of stable expressions, the comparative method of
analyzing the sociolinguistic reality of the use of stable expressions, while establishing absolute or
partial correspondence between them in three languages, or lack thereof.

The research is based on the works and positions of prominent linguists of the languages under
consideration on paremic units in diachrony and synchrony, such as Telia, Kopylenko, Arsentieva,
Shcherbinin. The works of these and many other scientists have not lost their theoretical and practical
significance to the present day. Among the Kazakh authors, it is worth noting Kenesbaev S., Akkozin,
Smagulova G., Turkish linguists and dictionaries M. Ozon, K. Kenan, and others. Russian Russian
dictionary analyzes the composition of paremic units with the meaning of a person's character and
mentality in a number of significant dictionaries of three languages: "Russian-Kazakh phraseological
dictionary" Balakaev M., Kenesbaev S., Kopylenko M., "Russian-Turkish dictionary™ Chik Yu.V.,
"Turikshe-kazakshe chik" Tazhutova A., Synonymic dictionary of phraseological units Smagulova
G.N. and others.

To obtain reliable results, methods of continuous and thematic sampling, the method of
comparison, induction and deduction, and cognitive analysis of paremic units in the studied languages
were used. The research was based on the fundamental principles of cultural studies, aesthetics,
semiotics and philosophy.

The following questions were asked in the survey:

1. What is your native language?

2. Do you speak Kazakh/Russian/Turkish? Please tick the relevant answer.

3. Can you name any idioms in these languages that have similar meanings?

4. Which animals are used to describe stinginess, foolishness or cunning in your native language
and the languages you are studying?

5. Do you understand the meaning of the idiom ‘Opye nosnaemcs 6 6eoe’, even if you are hearing
it for the first time? What equivalents can you give in your native language?

6. Do you use borrowed idioms (Russian, Turkish) in Kazakh? Or Kazakh idioms in Russian?
In Turkish? Give some examples.

The following tasks were also set:

1. Match the pairs: link a Kazakh idiom with its equivalent in Turkish and Russian: otirer 6ac

cBemias ronoBa  cioms ronoBy  akilsiz bag  parlak zeka

2. A comparison of cultural codes. Compare idioms related to hospitality:

a) KOHaK KeJce — KyT kenep  b) misafir kismetiyle gelir  ¢) a guest in the house is God in the
house.

Overall, the respondents (third and fourth year students) are fluent in Russian and Kazakh, and
only 10 students are studying Turkish as a minor.
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The majority of students (71%) completed all the tasks in full, 20% completed them partially,
and 8% (third year students) were unable to complete them, as they had not yet reached the required
level of proficiency in Turkish.

Thus, the main research methods were:

1) The comparative method — to identify similarities and differences between languages.

2) The component analysis method — to break down the meaning of an idiom into individual
meanings (semes) and to find equivalents.

3) The method of linguistic and cultural analysis — to explain which national images and realities
underlie each expression.

4) The method of cognitive modeling (conceptual analysis) — to describe mental structures (for
example, the “LABOR” frame).

RESULTS

The idioms and paroemias we selected were divided into a number of lexical groups within
one large semantic field "A person as a subject of activity" in the surrounding world. This semantic
field represents a fairly extensive lexical layer, in which the most cognitive-semantic parallels have
been identified in three languages — Kazakh, Turkish and Russian. These are primarily stable
expressions that characterize the characteristics of human character or situations where the
weaknesses or strengths of a person's character are manifested. This field also includes phraseological
units, in which there is a popular assessment of a person's actions, their approval or censure.

The selection criteria were based on scientific criteria in the works of famous researchers V.V.
Vinogradov, N.M. Shansky, Ya. Retsker, J. Trier, Balakaev M., Kenesbaev S., Kopylenko M. and
others. Following Smagulova G., we identified the core and peripheral phraseological units. The core
is "Man and the world", among the peripheral groups most represented in lexicographical works, the
phraseological field "Man and character" has 360 units in the Kazakh dictionary, 226 units in the
Turkish dictionary, 430 units in the Russian dictionary; Russian Russian dictionary: "Style/lifestyle"”
- 205 units in the Kazakh dictionary, 146 units in the Turkish dictionary, 251 units in the Russian
dictionary; "Human abilities™ - 103 units in the Kazakh dictionary, 76 units in the Turkish dictionary,
89 units in the Russian dictionary, etc.

When analyzing the semantic meanings of stable expressions of three languages, two
microgroups within the same phraseomacropolis of "Personality qualities” turned out to be the most
similar, making it possible to identify the most valuable, characterizing the moral, mental, spiritual,
and creative qualities of a person. In terms of artistic expression, they are the most metaphorical,
which indicates the property of the ethnic language to figuratively and accurately define. Also, when
analyzing these phraseomicrogroups, we noted that the similarity is based on the universality of
people's mental view of the world, the assessment of common values that unites people. So, this is an
antagonistic micropole of "Positive qualities of people™ / "Negative qualities of people™ and "Human
behavior", in which personality qualities are manifested.

Regarding proverbs, Baranov A. defines them as phraseologisms with a sentence structure,
explaining the idea of-universality, illocutionary semantics, recommendations or advice, and
characteristics with relative discursive independence. Let us note the multifaceted nature of proverbs
as signs and models of various life situations. W. Meader emphasizes the cognitive content and
popular view of a situation in the conceptual definition of a proverb. He emphasizes the syntactic
structure of a proverb as a short sentence with a metaphorical form [14, p. 5]. Some scholars believe
that proverbs are dialogic phrases (F. Cermak, A. Dundes), clichéd units of the language of
interpersonal situations (D. Cram, O. Lauhakangas), and have a cultural memory (M. Bredis). The
study showed that Kazakh, Russian and Turkish proverbs are the most similar, praising universal
virtues (positive qualities) - Table 1.

Table 2. Metaphorical expressions of a positive nature
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Jiizine garamai, isine gara.

Ne tot horosh, kto litsom
prigozh, a tot horosh, kto
dlya dela gozh.

Positive character | Kazakh proverbs Russian proverbs Turkish proverbs
traits
Efibek  adamnyfi  Kkorki, | Trud ukrashaet cheloveka, | Akan su yosun tutmaz.
jalgaulyq - sory. | len portit. | Cok calisan, ¢ok yer.
Kim jeidi kdp uzamai, sol | Kto est skoro, tot i rabotaet
Hard work. L S
jamys tez isteidi. | sporo.

Honesty and Honor

Malym — janymnyfi
sadagasy, janym — arymning
sadagasy.

Beregi plat’e snovu, a chest’
smolodu. Ne to dorogo, chto
krasno, a to, chto chesno.

Diiriistliik en iyi yoldastir
Dogru s6z yemin istemez.

Agyl azbaidy, bilim | Zvezdy yavlyatsya — nebo | Aklin yolu birdir.
tozbaidy. ukrasyat, znaniya | Akil yasta degil, bastadir.
Intelligence and | Kisinifi korki kiim emes — | poyavyatsya —um ukrasyat. | Glizel olan insanin yiizii i¢
wisdom bilim. Ne odezhda krasit cheloveka, | 6zii olsun.
aum.
Umnyy ne skazhet, mudryy
ne sprosit.
Kindness and Qy_ly jyly §oylesen, jylan da Dobroe slovo — dushevnaia | Tath dil yilam1 deliginden
oliteness ininen sygad}_/. opora. _ ¢ikarir.
P Jagsy lebiz - jarym yrys. Dobroe slovo lechit, a zloe | lyi s6z komiirii elmas eder.
kalechit.
. . Qimas dosyfi sarasa, | Drug poznayetsya v bede. Iyi bir dost zor zamanlarda
Friendship and | < N i i
. gimasynyfidy beresifi. | Derevo krepko kornyami, a | anlagilir.
mutual assistance N , ’ .
Agas tamyrymen, adam | chelovek — druz’yami. Bir  msan, arkadaslari
dosymen myqty. tarafindan belirlenir.
Desire for knowledge, Qkygan — kan, okymagan — Uc}len e — svet, a neuchen’e ?jlmemek aylp  degil,
learning tan. —tma. ogre_nmemek ayiptir.
Kiis bilimde, bilim - kitapta. | Znanie — sila. Bilgi glictur.
Ne znat’ ne stydno, stydno ne | Bilmemek ayip degil
uchit’sya. 0grenmemek ayip.
Otan @sin otga tas - | Rodinu - mat’® umey | Biilbiili altin kafese
L kaimeisin; zashchishchat’. koymuglar, "ah vatanim"
Patriotism, defense of o . . .
. Otany birdifi jaregi bir; | Rodnaya zemlya i v gorshchi | demis.
the native land - . .
Otansyz adam - ormansyz | mila. Bu vatan bizim, Cumhuriyet
balbal. Chelovek bez rodiny, chto | hepimizin! Vatan sevgisi
solovey bez lesa. imandan gelir.

Talent

Onerlige esik asyq.
Ermbei efibek qyl, jalygpai
Oner bil.

Pered masterom vse dveri
otkryvayutsya.

Talantlivyy  chelovek -
talantliv vo vsyom.

Despite differences in language, all three cultures converge in expressing human value
concepts, attitudes toward the environment, and personal qualities. The same is observed in assessing
negative human traits. Kazakh and Turkish proverbs are more similar in their content regarding

human vices:

- Lying: “Otirik magsatyna jetpeidi — 4 lie will not achieve its goal,” “Biigin aytti, biraq erter joqqa

sigaradi.

- He agreed it today will retract it tomorrow”;
- Stupidity: “Aqymaq berdi, biraq alaiaq jed1”.

- A fool gave, a cunning man ate it”;
- Laziness: Jalqaulyq adamdy buizady — "Laziness spoils a man");
- Envy: Meyve veren agag taglanir
- Stones are always thrown at a tree that bears fruit, means knowledgable, skilled and successful
people are criticized and envied: "Temird: tot basady, al kdreaulmausy kérealmausylyqtan 6ledi”.

- Iron is eaten away by rust, and the envious perish from envy);
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- He smiles to your face, but digs a hole behind his back, iki yiizlii insanin dilinde tat, kalbinde ise
fesat gizlidir.

- A two-faced person has sweetness on their tongue but malice in their heart. This means being nice
to someone's face but gossiping about them behind their back.

Examples include the Kazakh proverb "Anger ahead, intelligence behind™ and the Turkish
proverb "A fish begins to smell from the head" (referring to corruption/depravity of leadership).
Russian proverbs about human vices cover laziness, greed, stupidity, pride, and deceit, emphasizing
that "Work feeds a man, but laziness spoils him,"” "Greed is not a vice, but destruction,” "The grave
will correct a hunchback,” and that lying and bragging are harmful, for example, "Praise in the eyes
is worse than corruption,” demonstrating folk wisdom in condemning human weaknesses.

The semantic meaning, which can be single, unambiguous, or indivisible, is overlaid with a
metaphorical meaning. It can be a conclusion, a judgment, and its meaning depends on the universal
or distinctive mentality of nations. Mythological consciousness was characteristic of all the peoples
of the world, which was reflected in ritual actions and oral verbal monuments. Scientists studying
these ancient monuments identify, first of all, the cult of heaven and ancestors, their souls after death,
and worship of the earth. It is known that nomadic peoples, both Turkic and European, in their
worldview divided the world into two parts: heavenly and earthly. The ancient Turkic ancestors
revered the supreme deity Tengri (Tanir), who ruled the Cosmos, the Sky and determined the fate of
people. Therefore, there are idioms that have preserved this mythology and characterize people: Tédnir
Jjarylgagan (blessed is Tengri), Er hagy — Tanir hagy (a good man is God's grace). We see a positive
connotation here. There are idioms with a negative one: Tdnuwr iirgan, atgan (Subjected to the wrath
of Tengri).

In the Turkish worldview, the main symbol of light and purity is the Moon, in the Russian it is
a Star. Let's show this with an example: Ay: gérdim, yildiza itibarim yok — that is, |1 saw a bright
moon, but the stars don't interest me. A Russian proverb, similar in meaning to the Turkish one: A
hundred stars are not equal to one moon. In the Kazakh language, as in Turkish, there are quite a lot
of fixed expressions with the word star: jiuldyzy ystyq, jildyzy ofiynan tugan in the meaning of lucky,
their antonymic pair is jaldyzy garsy (unlucky), jaldyzy jarasu — created for each other, living in
harmony.

Some Russian idiomatic expressions coincide with Turkish ones. For example, being born
under a lucky star is yildizi parlamak; Gunes bal¢ikla sivanmaz — you can't hide an awl in a bag.

The Kazakh people were characterized by cosmogenic views, which was reflected in the idiom:
Jalgannyfi artysyndai — like half of the universe — meaning very large. When describing a person,
celestial narratives were often used, for example, the Russian expression how a person who does not
understand the obvious and does not know the situation fell from the moon. Kazakh: Ai beiinde de
daq bar (and there are spots on the moon), which matters, anyone can make a mistake. As you can
see, there is no semantic similarity when comparing these stable units.

With a weak semantic similarity with Kazakh and Turkish, Russian stable units of human
character expression can be noted: positive: to have a head on your shoulders — to be smart, quick—
witted; quieter than water, lower than grass — a modest harmless person; to be in good standing - to
have a positive reputation; keep your finger on the pulse, be aware of things — to be modern,
knowledgeable; to possess a pen is to be literate. negative: Seven Fridays a week is a changeable
person; living for pleasure is a selfish, selfish person.

To what extent can some of these be described as ‘gaps’, i.e. expressions that carry meanings
which are not understood in cross-cultural communication due to cultural differences or the lack of a
direct equivalent, such as: e3samo na nepo (‘put pen to paper’). Examples of expressions with negative
connotations include, for instance, ‘6ume 6axaywu’, i.e. to idle; ‘scaba dasum’ — the extreme degree
of a person’s greed; ‘sewams ranwy na ywu’ —to deceive; ‘Oywa ¢ namxu ywna’ — to be frightened,
etc.

Some gaps are linked to historical developments in the history of Ancient Rus’, for example,
the idiom Bom mebe, 6abywka, u FOpves denv! (‘There you go, Grandma, Yuryev Day!’), which
expresses a person’s surprise or disappointment. In Ancient Rus’, peasants were allowed to switch to
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a different landowner for a period of two weeks each year, but this practice was abolished in the 16th
century. The date of the ban fell on what is known as Yuryev Day, i.e. 26 November. But to a speaker
of another language, this expression would be incomprehensible: why Yuryev Day? It should be
explained that this date is linked to the Orthodox feast day commemorating Saint George the
Victorious. But again, why Yuryev Day and not Georgiev? In Old Russian, Yury (Yegory) is a
phonetic adaptation of the Greek name Georgios. ‘to beat about the bush’, i.e. to idle; ‘to be choked
by greed’ — the extreme degree of a person’s greed; ‘to pull the wool over someone’s eyes’ — to
deceive; ‘to have one’s soul flee to one’s heels’ — to be frightened, etc.

Conversely, Kazakh: positive: jizikun kézinen otkendei in the meaning of lively, dexterous,
elegant, impeccable; juregimiii tiigi bar — fearless, jyly jiizdr — friendly, friendly. Negative: Jel
qusyndai is like a migratory bird, jib: bos is sluggish, indecisive.

Despite the differences in languages, all three cultures converge in expressing ideas about
human values and their relationship to the environment, as well as in personal qualities.

DISCUSSIONS

Cognitive parallels in Kazakh, Russian, and Turkish paremiological units (proverbs and
sayings) reveal significant intersections in worldview, mental structures, and cultural values. In this
study, identifies these parallels through shared conceptual metaphors, moral-ethical codes, and the
use of common symbols. This is particularly noticeable in the examples of idioms (phraseologisms)
used by these peoples.

At the same time, the universal quality of people is explained by wisdom, intelligence and
rationality. So semantic parallelism we can witness in Turkish and Kazakh sayings: Bilegi gii¢lii bir
kisiyi yener bilgisi gii¢lii bin kisiyi yener — strong man wins one man, educated one wins thousand
men. Phraseological units and paremic units appear in opposite pairs: a crazy person comes
screaming, a smart person just comes, he wants to notice the environment. You can't get enough of a
stupid laugh, you can't get enough of a lazy sleep (Kazakh sayings).

The nomadic Turkic people associated their lives with cattle, among which an important place
was occupied by a horse, which was not only a horse-drawn vehicle, but above all a companion of
life, and in the national mentality often represented loyalty. Therefore, many fixed expressions about
the manifestation of human character, especially men, had a connection with this animal.: 4m enepi
bininbec, bavcece mycin sxcapuvicnaii. Ep onepi 6ininbec, kosn-gormoix anvicnai. (The horse's art is
not known, if it does not compete in races. The art of men is unknown, if he does not compete hand-
to-hand). [orcueum nosnaemes 6 6ede, 0o6pwiil konv — na ckaukax. (A horseman is known in trouble,
a good horse is known at the races).

There are proverbs that summarize the character of a whole people and a horse, emphasizing
freedom and temper, loyalty to their foundations: biz jylqy minezdr halygpyz, i.e. we are a people with
a horse temper. The Russian people also have proverbs related to this animal with the connotation of
human characteristics: A well-mannered person is like a shod horse.

For the Turkish people, proverbs have not become an archaic form of expression but are an
actively functioning part of communication within discourse. In them, as in Kazakh proverbial
expressions, such valuable human qualities as patience. Allah sabirli kulunu sever (Allah loves a
patient servant), hospitality (kahvenin kirk yil hatiri vardir - coffee has a forty-year memory), self-
esteem (namussuz yasamaktansa namuslu 6lmek yegdir - it is preferable to die honorably than to live
dishonorably), thrift (damlaya damlaya gol olur - drop by drop becomes a lake), humanity (kisilik —
kishilik — being modest is intelligence), gratitude (bir ye, bin siikret - eat once, show appreciation).

The nomadic way of life of the Turkic people dictated its own conditions for evaluating human
actions, accompanied the development of special norms and traditions, for example, a friendly
attitude towards any traveler who was revered as a guest. Compare: misafir on kismetle gelir birint
ver dokuzunu birakir (A guest comes with seven blessings and eats one but leaves nine behind.) —
qonagpen erip qiit, yrys keledi (luck and happiness comes with the guests).
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Both Turkish and Kazakh proverbs have a mental similarity and a semantic parallel; the Turkish
proverb says that luck, prosperity and well-being come to the host's house with a guest, while the
Kazakh proverb says prosperity and well-being. Therefore, in the Turkic tradition, a respectful
attitude towards the guest has been preserved to this day, making a reserve for the guest, all the best
was served and is served on the table regardless of the wealth of the hosts themselves. In Russian
reality, there is a saying for such a situation: how richer we are, how we are happy. In this situation,
the Kazakhs have a proverb — cwitinapsa aceity 6onmaca, cunapsa miniy 6oncoin (syilarga asyi
bolmasa, siparga tilifi bolsyn). If you have nothing to treat a guest with, then say kind words to him.
But there is also an exact semantic equivalent — 6apwviven 6azap (barymen bazar). The Kazakh
proverb kymmul Konax xence, Kou eciz mabaowt (qltty qonaq kelse, qoi egiz tabady) says that if a
welcome guest comes, then a sheep brings twins.

We observe semantic similarity in Turkish and Kazakh proverbs. nociosuniax acele ise seytan
karisir — achIKaH HIalTaHbIH ici (asygan saitanyn is1), Which means: cnewrxa — deno uepma. In the
Russian language, there is a proverb you hurry up, you make people laugh, which has an approximate
meaning to Kazakh and Turkish, but differs in that it speaks more about haste as a character trait, i.e.
rash haste. These differences are on a mental level, and for the Turkic peoples, rushing means
wreaking chaos and can lead to mistakes. These proverbs teach the development of traits such as
patience, calmness, and reasonableness. In the Turkic versions of the proverb, there is also a
mythological understanding of haste as the tricks of evil spirits (shaitan, jinn), lying in wait for a
person. In the Russian proverb, we observe a stylistic tinge of light irony, as well as edification.

The transition of faith from Tengrianism to Islam introduced new nominations and stable
expressions about the qualities of a true Muslim into the language of both peoples: faith in
predestination, compare Tengri jazdy — Tengri is predestined; Alanyii is1, Alla jazdy — the will of
Allah, written from above). There are other proverbs about the destiny of human life: Jazmystan
ozmys jog — Alin yazis1 degismez. These stable expressions have a Russian equivalent — You can't
escape fate.

In Turkish proverbs, qualities such as generosity, nobility, justice, and reward for striving are
associated with the image of Allah: Allah verirse el getirir, sel detirir, yel getirir. Kopegin duasi
kabul olsaydi, gokten kemik yagardi. Allah ucamayan kusa alcacik dal verir. Allah gayret edenin
yardimcisidir.

Sharia also brought certain norms for the manifestation of human character, for example, to be
fair, especially ruling — Adil bidin elin dau aralamaida, Adil patshanyn elin zhau aralamaida. In the
national tradition of the Kazakhs, there was respect for elders, for power: handa kyryk kisin akyly bar
—the mind of a khan contains the mind of 40 people. There are semantically parallel stable expressions
in all three languages when it comes to unfair power and governance: the fish rots from the head
(Russian) = balyq basynan swreidi (Kazakh) = balik bastan kokar (Turkish). We find the same
similarity in the idioms Parcala ve hilkmet = divide and conquer.

The knowledge of their origin and their genetic roots played an important role among all
peoples. For example, in the Kazakh language, the proverb: jet: atasyn bilmegen — jetisiz speaks about
the importance for a person to know their origin, genetic roots. A similar Kazakh proverb tibin
bilmegen - tiibin bilmeidi has a meaning: he who does not know his origins does not know anything.
In Russian, it corresponds to the idiom with a pure ethnic flavor of Ivan, who does not remember
kinship.

The Kazakh proverb Minezi jaman adamga endi qaityp juyspa, tauir kdérer adammen jalgan
namys quyspa teaches a person not to converge with a person with a bad character. You need to talk
to an arrogant person like him, he is not the son of a prophet, but behave respectfully with a respectful
person, because he is not your father's slave: Salgaiganga - Salqai, Paigambardyii iuly emes;
Efikeigenge - eiikei, Akeiinen qalgan qiil emes. The allegorical Turkish proverb about unpleasant
human character traits Sinek kiiciktir Am mide bulandurir is original and has no analogues — the fly
is small, but it causes nausea (disgusting). A proverb is a generalization, the result of a simple
observation or comparison. The metaphorization in the paremia is not didactic, since it is specific in
content ("a small spool and a road").
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Thus, comparisons between Kazakh and Turkish proverbs demonstrate a profound shared
Turkic heritage, with many semantic similarities that reflect identical cultural codes, alongside
differences shaped by their respective historical environments. During the research, the following
groups were identified:

1. Complete semantic corresspondence

Many proverbs in both languages retain their original Turkic meaning and structure almost
identically.

Table 3. Comparative assessment of proverbs Concept

Concept Kazakh Proverb Turkish Proverb Russian Equivalent (closer
meaning)
Patience Sabyr tiib1 - sary altyn Sabrin sonu selamettir Terpeniye i trud vso peretrut
Parental Influence Anasyna garap gqyzyn al Anasina bak, kizini al Kakova matka, takovy i detki
Child-Rearing Jylamagan balaga emshek | Aglamayan ¢ocuga meme | Ditya ne plachet - mat' ne
jog vermezler razumeyet
Actions/Consequences | Ne eksen, sony orasyn Ne ekersen, onu bigersin Chto posesh’, to i pozhnosh'

2. Common Symbolic Codes

The Horse (At Based on our research of this concept in proverbial units, we have found that the
horse traditionally remains the most dominant animal symbol in both cultures. In the Kazakh
language, a horse is called “a man's wing” (Er ganaty - at), while Turkish proverbs emphasize that a
horse is a sacred possession that cannot be given away (At, avrat, pusat emanet verilmez).

Language (Til/Dil): In both languages, language is considered a source of extreme danger when
used for negative purposes (slander, hypocrisy, malice, etc.). Compare:

- Kazakh: “outspoken, talkative” (Basga pale tilden).

- Turkish: “although small, it causes a lot of problems” (Dilin cirmi kiigiik, cirmu biyik).

Whereas in Russian, the opposite meaning is expressed by the proverb: Man szvix 0a dopoe
(Small tongue, but dear).

3. Indirect/Subtle Communication

Proverbs in which the address is indirect, directed at third parties, but with complete semantic
parallelism.

- Kazakh: gyzym sagan aitam, kelinim sen tyfida (Daughter, | speak to you; daughter-in-law,
you listen).

- Turkish: A nearly identical version exists: Kizim sana séyliiyorum, gelinim sen anla.

4. Key Differences

Geographical Influence Kazakh proverbs frequently feature nomadic-steppe symbols like the
wolf and camel.

The wolf is a totem animal for both Kazakhs and Turks, which is reflected in common idioms
such as heavenly wolf — Kok boéri (Gok bori), Boz Kurt. The wolf is considered the mythical totemic
ancestor of the Turks, a guide who saved them and showed them the way. Therefore, in proverbs of
both languages, the wolf symbolizes courage and independence: Kurt ylireyi yiyen! (He ate a wolf's
heart! — about a person's courage and bravery). Kazakh proverb: Bori aryktygyn bildirmes, syrtka
zhiinin kampaytar (A wolf will not show its thinness; it will fluff up its fur). Meaning: About pride
and endurance; the ability to hide one's difficulties and maintain dignity.

A positive assessment is also given in the proverb Kurt kurda arka ¢evirmez (A wolf will not
turn its back on another wolf), which means unity and loyalty in brotherhood. The same is true in the
Kazakh proverb: Qasqyr qas qylmaidy qasqyrga, joldas joldasyn qas qylmaidy (A wolf does not harm
a wolf, a friend does not harm a friend) — about loyalty and the code of honor. However, there are
expressions with a negative assessment of a person's character associated with the image of a wolf as
a predatory, bloodthirsty animal in both languages:
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Kazakh idiom gasqyrsa gatu — to bare one's teeth like a wolf (to become very angry). Turkish:
kuzu postuna biiriinmiis kurt — “wolf in sheep's clothing,” meaning to pretend to be innocent, harmless
but in realty to be ruthless and cruel.

Phrases with the narrative “camel” mainly have either a positive emotional connotation, such
as Tayesi tiigel — all his camels are intact, meaning that everything is in order and business is going
well, or a negative one: Tuyedey péle - trouble the size of a camel, Tiiyeden tiiskendey - as if fallen
from a camel, meaning a sharp, rude, or inappropriate remark.

CONCLUSION

Our cognitive-contrastive study of stable units about human character qualities has shown
semantic identity in many mental universals, emotively saturated expressions in all three languages.
Of course, modern life is much different in its dynamics and the use of different languages in our
country. Kazakh is the most widely used language today, and interest in learning it has increased by
an order of magnitude than 20 years ago, not only by Kazakhstanis themselves, but also by
representatives of other countries. The Russian language has not lost its importance, and Turkish is
also becoming more and more popular. Many of our residents travel to Turkey not only on vacation,
but also to study and work, which requires knowledge of linguistic culture and communication
patterns. Fixed expressions make up a fairly large layer of vocabulary of the studied languages and
are active in discourse. The results of our research show that knowledge of a person's character is
important in communication, which often affects the result. Therefore, knowledge of phraseological
units, proverbs and sayings that express character traits in a concise form is very relevant and helps
to navigate in a foreign linguistic culture. In addition, these units reflect the nature of the ethnic group
and are a marker of the national code.

Thus, we observe common conceptual metaphors and proverbial units in the languages being
compared. In these languages, they have cognitive models that are both common and specific to each
culture, which structure human experience:

1. Zoonymic Codes Human as Animal: All three languages use animals to conceptualize
human character. Kazakh and Turkish share deep Turkic roots, using the horse as a symbol of nobility
and lifestyle, while differences emerge based on historical habitats - for instance, Kazakh proverbs
often feature the camel, whereas Turkish may use regional variants.

The Tongue as a Tool/Weapon: A striking cognitive parallel exists regarding the concept of
"language” (Kazakh: til, Turkish: dil, Russian: si3s1x). Across all three, proverbs conceptualize the
tongue as a source of danger or a sharp instrument (e.g., " The tongue is small, but it can cause great
harm™). Time and Space: Common metaphors such as "Time is Money" or "Time is a Changer" (Time
heals) are present, though Kazakh cognition often links spatial relations to mental structures more
deeply rooted in nomadic heritage.

2. Moral and Ethical Cognitive Codes

The fixed expressions in the languages studied serve as a cultural code for ethnic groups,
reinforcing social norms and shared values. A study conducted in 2025 showed that character traits
such as respect for elders, hospitality, and devotion to family are highly valued in the proverbial
heritage of all three languages.

3. Ethical Lingua-Ecology

Comparative studies of Kazakh, Turkish, and Russian proverbs reveal that the most important
human qualities are diligence, respect for traditions, and fixed patterns of behavior among the people
(correct from the point of view of the people and morality). For example, proverbs from the three
languages are analyzed for their “ecological” nature — whether they promote positive social harmony
or contain “non-ecological” (negative) traits such as anger, aggression, manipulation, or threats.

4. Synergistic and Structural Connections

Semantic similarities between fixed expressions in Kazakh and Turkish demonstrate a high
degree of cognitive and synergistic connection due to their common origin. A comparison of
approximately 360 Kazakh and 226 Turkish proverbs revealed mental similarities in the perception
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of the surrounding world. Many proverbs and idioms in these three languages are semantically
similar, while a small number have their own characteristics and ethnic narratives and models.
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Ka3zak, opblic soHe TYpik Tiiepinaeri TypakTbl TipkecTepaiH CeMAHTHKAJBIK YKCACTHIKTAPBI
b.9. O6inosal, A.b. Ocenona?, P.3. [Tamapoexosal, A. Kamanosal

TAXY, Acrana, 010000, Kazakcran

’[11. Vanuxasos aTeingarsl Keximeray yausepcuteti, Koxmeray, 020000, Kazakcran

Ocbl orcymolc yur mindiy OpHLIKMbL 6pHeKmepin (ppaseonozusmoep, MaKaidap sxiaue co3oep)
3epmmeyo0iy, Homudiceci 60bIN MAOBLIAOYL, OAPOLIY eKeyi MYbICMbIK (KA3aK HCaHe mypiK mindepi)
JHcone  Oipeyi  ceMaHMUuKanvlk napauienvboepoi  Hemece — aublpMAULbLILIKMAPObl  AHLIKIMAY
acnekmicinoe myvicmulk emec (opvic mini) Oonvin maodwiiadvl. Opublkmbl MindiK Oipaikmepoi
MYHOQU  CanblCMbIPMANbl-CANICIBIPMATLL  3epMMey  MeHMAaNbOblK YKCACMbIKMAapobl, apmypii
XanvlKmapovly, MAHbIMObIK NPOYECMEPIHIY OPMAKMbIZbIH HCIHE O0NapOobly OMip maxcipubecin
aHbIKMAayea MYMKIHOIK Oepeli. 3epmmey naui Ke30eucox manOalean MHCOK, OUMKeHi mYpaKmol
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OpHeKmep MAaHbIMObIK MIHI MeH CIMUIHOe2l YKCACMbIKMAp MeH aublpMaubliblKmapovl aHblIKmaya
&amHa emec, COHbIMEH Kamap o1apovly Mil0iK OpHEKMEPIHIY KYPbIIbIMObIK Y2INePiH CalblCmblpyed
MYMKIHOIK bepedi. Conoaui-ax Oyn mindik Oipaikmep XanvlKmvly MyCIiHIKMePIH, KOPbIMbIHObLIAPIH,
Ma0enuem d1eMenmmepi, OMip CANMbIHbIY KYHOBLILIKMAPbl MEH MYPMbICIbIK HCYMbICMApObl,
JiceKene2en a0amoapovly Hemece mYmac 3MHOCMbIH OMIPIH OAKbLAAYObIY OAHAILIZbIH HAKMbL HCIHE
KblcKauia mypoe Kepcememin 0ail 0epekke30ik mamepuan 0Ooavin mabwiiaovl. Maxanranwiy
asmopaapul 3epmmeyoe blIblMU 20icmep KeueHiH Natdaianeat, Kapama-Kapcol maioay yul minoiy
CEMAHMUKANBIK, KYPbLILIMObIK-MINOIK O0eHeelinoe, 01apObly XANblK JHCIHe KOPKeM OUCKYPCMA&bl
e3eKminiei MeH Jcymbic icmey OeHeelinoe Jcypeisziieen. 3epmmey HoMulCcenepiniy OYpPblCMbleblH
KamMmamacwls emy YuiH Ka3ak, opblc JHcoHe Mmypik mildepin oKblmamvli cmyOeHmmiK monmapaa
cayanHama Jcypeizindi, Kazipeli 3aMaHebl JeKCUKOSPADUATIBLIK JICYMbICmapea mepey maioay
arcypeizinoi. JKymvicma ocacanean KopblmulHOBLIAD OCbl MYpakmvl OIpaikmep XanvlK MINIHIK
MoHepiNiciH, 63eKminicii Oyeinel KyHee OeuiH Cakmail Al8aHblH JHCoHe YAMMbIK KOO NeH O63IHOIK
YKCACMBIKMbIH, COHOAU-AK A0aMObl, OHbIH CURAMBIH, KbI3MemiH aiemee Kabviioay meH 6aeanayoazol
ambebanmulKmuly axmoniocusivblk Oencici 60bin Kblsmem ememinin kopcemedi. 3epmme)y acipece
Mypai Xanelkmapovly MaOEHUemIiMeH JHcoHe MINiMeH MAaHbICY2d, CAbICMbIPY MEH CAalblCMblpyed,
bonawax mabvicmol OAUIAHLICMAD YWIH OPMAK HCIHE AUBIPMAUBLILIKIMAPObL Mady2a MyMKIHOIK
bepemin yugpvik scahanoamny 0ayipinde oz3exmi 601in maowiiaowvl. Ousiy yecmine, Typkusioa sicane
JHcannsvl anemoe Ka3ax Xauikbl MeH mijliHe 0e2eH Kbl3bl2YUlbLIblK e02yip oCmi.

Kinm ce30ep: mypaxmul mindik epnexmep, CeMAHMUKAIbLIK MAH, CANbICIbIPY, MEHMANbObIK
yKCcacmulk, amoedanmulx, KOHHOMAaYUs0Aebl AUbIPMAUBLILIKMAP.
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Marepuan 28.12.2025 6acnara TycTi

CemaHTHUYeCKHeE MOJ00US YCTOMYHMBBIX BHIPAKEHU B KA3aXCKOM, PYCCKOM U TYPelKOM
SI3BIKAX

B.A. O6inopal, *A.b. Acenosa?, P.3. [Tan3ap6ekosal, A. Kanmanosa®

"Mesxnynaponnsiit yausepcuter Acrana, Acrana, 010000, Kazaxcran

?Koxmerayckuii yausepeutet uM. 111. Yamuxanoa, Kokmeray, 020000, Kazaxcran

Hacmosiwas paboma sensemcs pe3yivmamom UCCIe008aHUU  YCIMOUYUBHIX BbIPANCEHUL
(dpaszeonocuzmos, nociosuy u n02080POK) Mpex A3bIK08, 084 U3 KOMOPHIX AGIAIOMCA POOCNEEHHBIMU
(kazaxcxkuti u mypeykuil s3vlKu) U 0OUH HEPOOCMBEHHbIM (PYCCKULL 53bIK) 6 ACNeKme GbliGIeHUs.
ceManmuyeckux napaiieneti unu paziuyui. Takoe conocmasumenbHO-CpaGHUMENbHOE U3VUeHUe
VCMOUYUBHIX  S3bIKOGLIX €OUHUY NO360JIA€m  6blA6UMb MEHMANbHbIE N0000Us, 0OWHOCHb
NO3HABAMENbHBIX NPOYECCO8 PAZHLIX HAPOOO08 U UX ONbim HcusHu. Ilpedmem uccieoosanus evlopan
HeCIYYatHo, m.K. YCMOUUUsble 8blpadCeHUsl NO360II0M BbIABUMb CXO0CMEA U PA3IUYUSL HE MOIbKO
8 KOCHUMUBHOM 3HAYEHUU U CMUle, HO U CONOCMABUMb CMPYKMYPHbIE MOOEIU A3bIKOBO2O UX
guipadicenusi. Takoice 3mu  SA3bIKOBble €OUHUYBL AGISAIOMCL  002amblM  UCMOYHUKOBEOUEeCKUM
Mamepuaiom, Ompa3carwum 6 MemKou U JAAKOHUYHOU ¢hopme HApoOHble NPeodCmasieHus,
VMO3AKIIOUEHUS, DTIEMEHMbL KYJIbMypbl, YEHHOCMU 00pa3za Hcu3Hu u Oblmosvie pabomsi, MyoOpoChb
HaOI00eHUsL 30 HCUZHBIO OMOEIbHBIX JI00el UNU Yelo20 IMHOCA. ABMOpbL cmamvu UCHOIb306AIU
KOMNIEKC HAYYHBIX Memo008 6 UCCIe008AHUU, KOHMPACMUBHbIN AHAIU3 NPOBOOUNCS HA
CEMAHMU4eCKOM, CMPYKMYPHO-A3bIKOBOM YPOGHE mMpex A3bIKO8, YPOBHe AKMYAIbHOCMU U
@YHKYUOHUPOBAHUA UX 8 HAPOOHOM U  X)YO0dCeCmeeHHOM Ouckypce. [lna obecneuenus
00CMOBEPHOCMU Pe3YIbMAMO8 UCCIe008aHUsl DbLIU UCNONIL30BANbI AHKEMUPOBAHUE CMYOEeHYECKUX
2PYNN, UBVHAIOWUX KA3AXCKUL, PYCCKUU U MYypeykuil s3vlKu, NpoGedeH 21yOOKUll aHalu3
COBPEMEHHbIX NleKcuKozpaguieckux pabom. Bvisoosi, coenanHvle 8 pabome, NOKA3bIEAIOM, YMO
OaHHble YCMOUYUGble eOUHUYbl CMO2TU COXPAHUMb  GbIPAUMENLHOCHb HAPOOHO20  S3bIKA,
AKMyanbHOCMb 00 HAWUX OHel U CIYyHcam (PaKmonrocuieckum MapKepom HAYUOHAIbHO20 KOOd U
CAMOUOEHMUYHOCTU, A MAKI’CE YHUBEPCATLHOCIU 6 MUPOBOCHPUSMUU U OYEHKE 4el08eKd, €20
xapakmepa, oeamenvHocmu. Hccredosanue 0cobeHHO aKmyanibHO 6 INoXy Yyugpposotl 2nobaruzayuu,
no36015I0Uell  3HAKOMUMbCL € KVAbMYPOU U  S3bIKOM PA3HBIX HAPOOOS, CPAGHUBAMb U
CONOCmMasiamy, Hax00ums oobujee u pa3iudus 0as OyOyuwux ycnewHolx Koumakmos. K momy owce, 6
Typyuu u 6 yenom mupe 3aMemHo 8blpOC UHMEPEC K KA3AXCKOMY HAPOOY U S3bIK).

Kniouesvie cnosa: ycmouuugvle sA3bIKOBblE GbIPANCEHUs, CEMAHMUYECKoe 3HAYeHue,
conocmasienue, MEHMAIbHOe N000OUe, YHUBEPCAIbHOCTb, PA3IUYUS 8 KOHHOMAYUU.

Marepuain nocTynui B peakuuio xypHana 28.12.2025
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