1. Yonuxanos ateiaaarsl KY xabapmbicsl. @uionorus cepusicsl. Ne 4 2024 Bulletin of S.Ualikhanov KU.
Becrauk KV umenn 1. Yanuxanosa. Cepust dunonorudeckas. Ne 4, 2024 Philological Series. Ne 4, 2024
ISSN 2788-7979 (online)

15 Zhirenov S. Kazak an matinderindegi ornitologizmderge lingvistikalyk sholu [Linguistic review
of ornithology in Kazakh song lyrics] // Abai atyndagy KazYPU-dyn habarshysy, «Filologiya»
seriyasy, 2(72), 2020. P. 87-93. (in Kazakh)

Received: 05.10.2024

ISRTI16.21.33 DOI: 10.59102/kufil/2024/iss4pp93-102

Zh.K. Zalledinova! B.S. Zhumagulova? M.Kh. Tankibayeva

! Kazakh National Women’s Teacher Training University, Almaty, 090000, Republic of Kazakhstan
2 Kazakh Ablai khan University of International Relations and World Languages, Almaty, 050022,
Republic of Kazakhstan

% Kazakh Ablai khan University of International Relations and World Languages, Almaty, 050022,
Republic of Kazakhstan

FORMATION OF SPIRITUAL MEANINGS IN THE PROCESS OF SECONDARY
LINGUISTIC INTERPRETATION

In linguistic studies, the exploration of spiritual and cultural narratives within literary works
offers valuable insights into how language conveys complex meanings. This article examines John
O'Donohue’'s Anam Cara: Spiritual Wisdom from the Celtic World through the lens of
anthropocentric and interpretative theories of language. By analyzing the linguistic and cognitive
mechanisms employed by the author, the study uncovers the deeper spiritual meanings embedded
within the text. This analysis emphasizes the intricate relationship between language, culture, and
perception, as shaped by O'Donohue’s interpretative worldview.

The primary aim of this article is to identify and analyze the additional spiritual meanings,
cognitive models, and linguistic mechanisms that shape these meanings in O'Donohue’s secondary
subjective interpretation of the world. The study explores how the author’s conceptualization of both
natural and geometric elements reflects broader spiritual and cultural themes.

Through a conceptual and linguistic-stylistic analysis, the article unveils additional spiritual
meanings within the thematic areas of “The Irish Landscape” and “The Celtic Mind.” By interpreting
physical-geographical elements such as the sun, moon, sky, ocean, and stones, along with geometric
concepts like lines, circles, and spirals, the study shows how these are used as markers of collective
knowledge. This exploration connects the unique features of the Irish landscape to the broader Celtic
worldview, demonstrating how the natural environment influences the collective consciousness of the
ethnic group.

The article contributes to a deeper understanding of the cognitive and linguistic mechanisms
involved in the formation of spiritual meanings. The author’s unique interpretive lens on familiar
physical and geometric concepts provides insights into the relationship between landscape, culture,
and the collective mind, thus enriching the discourse on how spiritual wisdom is communicated
through language.

Key words: anthropocentric theory of language, theory of linguistic interpretation, the
secondary linguistic interpretation, cognitive and linguistic mechanisms of meaning formation,
language means of meaning representation.

MAIN PROVISIONS

In the course of our study, we have consulted a wide range of studies with a cognitive
orientation. It is necessary to note the contribution of the following scientists to the development of
individual theoretical problems of cognitive linguistics. Abisheva [1] states that "neither meaning
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nor sense can be perceived as autonomous entities: they are inseparable. No meaning can be conveyed
without meaningful expressions. That which affects, enhances, modifies or destroys meaning is in
one way or another related to meaning. Conversely, everything that characterises meaning also affects
meaning. It is impossible to completely isolate meaning from sense, or sense from meaning. The
problem of creating a cognitive model of the structure and functioning of language is addressed in
the work of (Schmalz et al., 2023) [2], who note that in the new paradigm of language study, the
cognitive model is presented as the main "interval” image of human thought and consciousness. There
is a considerable body of scholarly literature on Celtic culture, mythology and languages.

INTRODUCTION

An active interest in the essence of language as a means of communication and knowledge
storage, as well as in the processes of comprehending the world and obtaining knowledge about the
world through language, is a characteristic feature of modern linguistic research. Cognition of the
surrounding world is a complex, multifactorial process of interaction between verbal and non-verbal
means, various cognitive systems and forms of cognition. At the same time, all information that
comes to a person through different channels, in order to become the subject of communication, must
receive a uniform form of mental and linguistic representation in the conceptual system of a person.
It is generally accepted that this representation is not a mirror image of objects, events and their
characteristics. It conveys how a person perceives and comprehends the world around him at the
conceptual and linguistic levels. In other words, a person constructs the world in his mind in all the
variety of forms of its manifestation, which implies its certain interpretation, including with the help
of language. Consciousness, according to D. Dennett's definition, is a special kind of mental activity
associated with the interpretation of information that enters the brain from the outside world and from
the organism itself. Each such interpretation is hypothetical and can instantly change to another, more
appropriate to the real situation [3, 111].

Along with the functions of storing and transmitting information, language performs a special
function - the function of interpreting the world and knowledge about the world. This conclusion is
argued by Russian Association of Cognitologists lead by Boldyrev N.N. They focus on
anthropocentric nature of language and cognition that become apparent in the interpretative function
of language [4]. According to them, there are new perspectives on the world interpretation in language
with reference to various levels of the language system.

The interpretive function of language is directly related to the perception of the surrounding
world by a person. All cognitive processes are accompanied, mediated and made possible by
language. According to E.S. Kubryakova, the description of the world is possible only if there are
means of description and names for what is being described [5].

According to the analysis of the language interpretation carried out by Boldyrev N.N., language
interpretation in a broad sense, is a cognitive activity, expressed in language, aimed at obtaining new
knowledge of the collective level; in a narrow sense, it is the linguistic cognitive activity of an
individual, conveying his subjective perception of the object of interpretation. “It is projection of the
world, or knowledge about the world, “immersed” in the collective-linguistic or individual-linguistic
consciousness of a person” [6]. Accordingly, two types of linguistic interpretation are distinguished
which are different in their objects, means and aims of interpretation. [7]. For clarification, the table
is presented below:
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Table 1. Types of linguistic interpretation

Types of linguistic interpretation

Type and object

Functions
linguistic
interpretation

of

Means of interpretation

Aim

Primary linguistic
interpretation of the
world  (objective
interpretation)

Selection,

Classification,

Collective ~ schemes  of
perception of the world as
basis  for the  further
interpretation of the

Collective knowledge about
the world, represented by the
collective vision of the world
by a person as a society.

Estimation knowledge about the world, | Systems of natural
e.g. conceptual-thematic | categorization, or
fields (NATURE, HUMAN). | categorization  of  natural
Common cognitive schemes: | objects, carried out with the
concepts, categories and | direct participation of the
propositions language and inherited by the
language in the form of a
system of lexical categories.
Secondary Selection, Particular schemes: concrete | Interpretation of collective
linguistic concepts and categories, | knowledge and  collective
interpretation of the | Classification, cognitive and  linguistic | cognitive schemes in the
knowledge about mechanisms  of  meaning | individual conceptual system
the world formation of a particular person.

(subjective Estimation

interpretation)

New knowledge about objects
and events of the world as
result of the secondary
conceptualization and
categorization.

The aim of this article is to analyze the process of the secondary linguistic interpretation in
«Anam Cara. Spiritual Wisdom from the Celtic World» by John O’Donohue with the purpose of
identifying additional new meanings of spiritual property created by author’s application of
appropriate cognitive models and language mechanisms and means in the process of subjective
interpretation of the collective knowledge about the world.

Actuality and scientific value of the research is determined by the interdisciplinary approach to
study a literary text on the ground of modern anthropocentric and interpretative theories of language
which allow to reveal the interaction of language, cognition and culture.

MATERIALS AND METHODS

In the article, a range of research methods is employed to thoroughly analyze the work of John
O'Donohue, Anam Cara: Spiritual Wisdom from the Celtic World. These methods include:

1. Conceptual Analysis: The functional-representative analysis of operational concepts
is used to examine how key concepts are contextually and situationally determined within the text.
2. Lingua-Stylistic Analysis: This method is applied to uncover the peculiarities of the

author’s individual interpretation of knowledge about the world, focusing on stylistic choices and
how they convey meaning.

3. Cognitive Discourse Analysis: This approach is used to explore how cognitive
models underpin the author's conceptualization of the world. By identifying mental representations
and schema, the study sheds light on the cognitive processes that shape the spiritual meanings in the
text.
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4. Semantic Analysis: This method focuses on the deeper layers of meaning within the

text, particularly on the spiritual and symbolic interpretations of language. It helps in identifying the
latent spiritual dimensions conveyed through word choice and metaphor.

5. Intertextual Analysis: By situating O'Donohue’'s work within the broader context of
Celtic mythology, philosophy, and spirituality, the study employs intertextual analysis to trace how
external references and cultural symbols are integrated into the narrative, thus enhancing its spiritual
message.

6. Hermeneutic Approach: A hermeneutic reading is applied to interpret the subjective
and philosophical dimensions of the text. This method allows for a nuanced understanding of how
O'Donohue’s personal reflections and spiritual insights are mediated through the language of the text.

7. Comparative Analysis: To further contextualize the findings, a comparative analysis
with other works on Celtic spirituality and mythology is conducted, highlighting unique linguistic
and thematic elements in O'Donohue’s interpretation of the Celtic worldview.

The analysis of the extract is focused on revealing additional spiritual meanings as a result of
the author’s subjective interpretation of the knowledge about the world, using cognitive and linguistic
mechanisms of meaning formation, as well as the language means of their representation.

The material of the study is John O’Donohue’s Anam Cara: Spiritual Wisdom from the Celtic
World, recognized as an international bestseller for its brilliant synthesis of myth, poetry, philosophy,
and spirituality, rooted in Celtic mythology. [8]

RESULTS

The analysis of John O'Donohue's “Anam Cara: Spiritual Wisdom from the Celtic World”
reveals several key insights into the formation of spiritual meanings through secondary linguistic
interpretation. The following results are derived from the application of cognitive and linguistic
mechanisms in O'Donohue’s text:

1. Secondary Linguistic Interpretation and the Transformation of Collective Knowledge:

O'Donohue engages in secondary linguistic interpretation by recontextualizing collective
cultural knowledge rooted in Celtic mythology and natural elements. This reinterpretation generates
new spiritual meanings that go beyond conventional understandings. For example, natural features
such as the sun, moon, and stones are imbued with deeper metaphysical significance, symbolizing
themes of eternity, life cycles, and divine presence. The transformation of collective cultural
knowledge into a subjective spiritual narrative highlights the dynamic process of meaning-making
through language.

2. Cognitive and Linguistic Mechanisms of Meaning Formation:

The text employs cognitive mechanisms, such as metaphor and conceptual blending, to shape
additional layers of meaning. O'Donohue uses natural and geometric elements (e.g., circles, spirals)
not only as descriptors but as symbolic representations of interconnectedness, spiritual continuity,
and growth. The linguistic mechanisms, including metaphor and imagery, play a key role in
constructing these spiritual meanings, demonstrating the intricate relationship between language and
cognition in secondary interpretation.

3. Natural and Geometric Elements as Markers of Spiritual Wisdom:

O'Donohue's frequent use of natural and geometric elements as collective knowledge markers
reflects the broader Celtic worldview, where nature is intrinsically connected to spirituality. These
elements are employed symbolically to convey spiritual wisdom, with geometric shapes like spirals
and circles representing the cycles of life and the eternal nature of the soul. The physical landscape,
as described in the text, is reinterpreted to reflect a spiritualized connection between the human and
natural worlds.
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4. Dynamic Nature of Language in Meaning-Making:

The study emphasizes that O'Donohue’s use of language is dynamic and evolving. Through
secondary interpretation, the language in “Anam Cara” is transformed from a static system into a tool
for expressing personal spiritual insights. This dynamic aspect of language highlights the fluidity with
which O'Donohue integrates collective knowledge and personal interpretation to expand the
boundaries of spiritual understanding.

5. Personal Spiritual Insights Linked to Collective Cultural Wisdom:

O'Donohue’s reinterpretation of traditional Celtic symbols and landscapes suggests a close
interaction between individual perception and collective cultural wisdom. His personal spiritual
reflections are framed within the context of the broader Celtic tradition, illustrating how subjective
linguistic interpretation can bridge individual and collective consciousness. This process not only
enriches the text but also offers readers a deeper understanding of how personal spiritual experiences
are articulated through culturally rooted linguistic mechanisms.

In summary, the analysis identifies that O'Donohue’s secondary linguistic interpretation
generates new spiritual meanings by reinterpreting collective cultural knowledge through cognitive
and linguistic mechanisms. The symbolic use of natural and geometric elements serves as a key
vehicle for conveying these meanings, demonstrating the fluid and transformative potential of
language in expressing spiritual and cultural themes.

DISCUSSION

Having reviewed theories on language interpretation we would like to present an analysis from
«Anam Cara. Spiritual Wisdom from the Celtic World» by John O’Donohue, subchapter from
Chapter 3: Solitude is luminous, 3.1 The world of the soul is secret. [8, 107-109]

The analysis of the chapter has identified two conceptual-thematic fields: The Irish Landscape
and The Celtic Mind which are cognitive contexts of forming concrete meanings and cognitive
schemes of interpretation.

The conceptual-thematic field The Irish Landscape reveals the knowledge about the world
that can be grouped into two aspects: geographical and physical notions (the sun, the moon, the
limestone valley, the horizon, the sky, ocean, stones, light, color, etc.) and geometrical notions (line,
circle, spiral, height, depth). These notions as concepts of the collective knowledge undergo the
second subjective interpretation by author’s artistic vision and accumulate new additional meanings
of spiritual characteristics.

The author writes about his place of birth: valley in foothills or inter-mountains of limestone
rock. I was born in a limestone valley. Here, valley is profiled relatively to the base - mountains, and
their relationship is emphasized through inference and implicit knowledge - if there is limestone there
are limestone mountains. The feeling of limitation of the sky in the valley by the tops of the mountains
creates a feeling of solitude, privacy, isolation in the heavenly space: To live in a valley is to enjoy a
private sky. The ontological metaphor a private sky is used to explain the area of the universal through
the area of the private, personal and closed. The author concludes the description of his birthplace by
appealing to the visual sensations of the reader, he reveals the dual function of the horizon through
its personification: it narrows and limits the living space, yet, in a way, it protects and shelters, it
attracts and calls for new boundaries and possibilities of cognition: The horizon shelters life, yet
constantly calls the eye to new frontiers and possibilities.

The presence of ocean in the Irish landscape is implemented through cognitive mechanisms of
profiling and metaphorical model: “The mystery of this landscape is further intensified by the
presence of the ocean.” Ocean is profiled in relation to landscape; lexical nomination and lexical
units of physical geography intensify the idea of the presence of the ocean as a factor in enhancing
the mystery of the Irish terrain in terms of natural mysteries.

Cognition of the world in the relationship and interaction of natural objects and phenomena in
a timescale is realized through propositional structure and metaphorical model: “For millions of
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years, an ancient conversation has continued between the chorus of the ocean and the silence of the
stone.” Theme-rhematic expression and opposition on acoustic level (chorus of the ocean« silence
of the stone) intensify the meaning of the interaction of two natural phenomena - the ocean (chorus)
and mountains (silence of stones) over millions of years, which in their turn determine the specifics
of the Irish landscape.

Diversity and differences of stones in the Irish landscape reveal peculiarities in form-shaping
of stones as elements of live developing nature: “No two stone shapes in this landscape are the same.
Each stone has a different face. These stones, ever patient, ever still, continue to praise the silence of
time. The Irish landscape is full of memory; it holds the ruins and traces of ancient civilization.”
Propositional and metaphorical models together with expressive syntax and personifications create
the image of the Irish Landscape as a natural vital space which physical elements exist and develop
continuously in time and reveal the live memory of the landscape about the past. Personification of
stones creates associations to human communities lived and living in this natural space.

The peculiarity of the Irish landscape, as a result of the creative activity of God/nature is realized
in the text through conceptual comparison and metaphorization, which is reflected in the language
mechanisms of figurative simile in combination with metaphorical epithets: “Here, it feels as if a
wild, surrealistic God laid down the whole landscape”. The syntactic structure of the sentence with
a comparative clause (as if) reinforces the meaning of the secondary interpretation of the landscape
concept: A landscape in its original wild and bizarre form as a creation of God/nature.

According to author’s artistic vision, the specificity of the Irish landscape consists in its
asymmetry, non-linearity and non-simplicity. It is shown through the opposition of the notions:
curvature < _symmetry or linear simplicity in the text extract: “There is a curvature in the landscape,
a color and shape that constantly frustrates the eye anxious for symmetry or linear simplicity”. The
propositional, metaphorical and metonymical models with theme-rheme clause structure and
corresponding stylistic devices highlight the idea that the Irish landscape does not meet usual human’s
expectations of geometrical linear regularity.

The secondary interpretation of the concepts of geometric figures line, spiral, circle in relation
to the characteristics of the Celtic Mind creates new meanings of a generalizing nature: the Celtic
consciousness has always avoided single-line certainty in ways of reflecting being. Celtic
consciousness is characterized by the circle and spiral as symbols of spiritual meanings since the
circle and spiral have a multifaceted hidden symbolic meaning. The main cognitive mechanisms for
creating these secondary meanings are conceptual metaphor and concretization, which are
represented at the linguistic level by linguistic metaphors, including personification, concretizing
epithet, and paraphrase: “The Celtic mind was never drawn to the single line; it avoided ways of
seeing and being which seek satisfaction in certainty. The Celtic mind had a wonderful respect for
the mystery of the circle and the spiral.”

The meaning of the circle as a symbol is not detectable by either the eye or the mind. But it
opens itself to that which is complex, mysterious, and incomprehensible. The circle brings depth and
height together. “The circle never gives itself completely to the eye or to the mind, but offers a trusting
hospitality to that which is complex and mysterious; it embraces depth and height together.”

Metaphorical model and contrast intensify the meaning of the circle as a symbol that always
contains a sacrament that cannot be reduced, shortened or transformed into a unidirectional linearity
or preference: “The circle never reduces the mystery to a single direction or preference. ”

The soul world should not be illuminated by heavy or aggressive light. Spirituality in the Celtic
consciousness is half-light, or light in partial shade, that is, spirituality cannot be fully illuminated
and put into the light, for show: “Consequently, reflection should not shine too severe or aggressive
a light in on the world of the soul. The light in the Celtic consciousness is a penumbral light.”

CONCLUSION

The analysis of the subchapter 3.1 ‘The world of the soul is secret’ from the work «Anam
Cara. Spiritual Wisdom from the Celtic World» by John O’Donohue has shown that in the process of
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author’s secondary, subjective language interpretation simple physical-geographical and geometrical
concepts (sun, sky, valley, ocean, horizon, line, circle, spiral, light and etc.) from the conceptual-
thematic field The Irish Landscape acquire secondary, additional and deeper meanings and create
new relationship to the conceptual-thematic field The Celtic Mind.

The text reveals the meaning that there is a tight relationship between the habitat of an ethnos
and its collective consciousness in the context of the Universe. The material world forms the
environment of spirituality, Spirituality is inherent in Nature itself in dialectics of the Material and
the Ideal.

Cognitive mechanisms that realize the meaning of the text are proposition (selection and
definition) and metaphorization (ontological conceptual metaphor). Language mechanisms and
means used are syntactic structures (inversion, separation, definition, compound sentence, theme-
rhematic organization) and language metaphor (personification, symbol, metaphorical epithet,
paraphrasis).
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TingiH exiHmI peTTiK HHTEPHPeTANMACHI 0APBICHIHAA PYXaHH MAFBIHAJIAP/ABIH KAJIBINTACYbI
XK. K. Bamnemunosal, b. C. }KyMaryJIOBal, M.X. TankubaeBa®

lKasaK WITTBIK KbI3[ap NeAarorukansik yausepceureri, Anmarel, 090000, Kazakcran
PecnyOnukacel

2 AGbInaii XaH aTeiHaarsl Ka3ak xasisIkapaiblK KaTbIHACTAP KOHE dJIeM TiIIepi YHHBEPCUTETI,
Anmarsl, 050022, Kazakcran PecriyOnukacsl

3 AGwInait xan ateiHAarsl Ka3ak Xaablkapasiblk KaThIHACTAD JKOHE QJIeM Tilljepi yHUBEpPCUTET,
Anmartsl, 050022, Kazakcran PecriyOnukacsl

Jlunesucmuxa canacvinoa 20eduU wvleapmaiapoagsl pyxXxanu-maoernu 6asHoaynapovl 3epmmey
Minoiy Kypoeii MazblHaNapovl Oepy JHCObIH mepeH Mmycinyee MyMKIHOIK bepedi. byn maxana Jcon
O'/lonoxvioovty  Anam Kapa: anmponoyeHmpucmix — d#cone  mindiy — UHMeEPnpemayusiivly
MeoPUSIAPbIHbIE, 00bEKMICI apKblibl KelbM dIeMIHEeH PYXAHU OAHATbIKKA Oagblmmanéan. Aemop
nanoananzan mindiKk Hcone KOSHUMUBMIK memikmepoi Kapacmvlpa Omulpbln, 3epmme)y MamiHee
eH2I3iNeeH KOCHIMUIA PYXAHU MAbIHANAPObl auiyovl Ke3leudi. Byn manoay asmopowiy anemee
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UHMEPNPEeMayusaIblK,  KO3Kapacvl apKblibl KANLINMACKAH MIl, MaOeHUuem JcaHe Kabwlioay
apacwvlnoazvl Kypoei KambvlHACmbl Kopcemeo.

Byn maxananviy nezizei maxcamot — Jorcon O'/[oHoxvio0biy OyHUeHi Kaimaniama cyobekmuemi
MYCiHOipyiHOe2i 0cbl MARbIHANAPObL  KALLINMACMbIPAMbBIH  KOCLIMWA PYXAHU MABbIHALAPOb,
KOCHUMUBMIK YJI2INepoi Hcane Mindik MexaHusmMoepoi anblKmay HcaHe manoay. 3epmmey agmopouly
MabUuau HcaHe 2e0MempusiiblK ieMeHmmepOiy KOHYEeNnmyaru3ayuscol KeHipex pyXaHu HeaHe MaOeHu
Maxwvlpbinmapobl Kaiat kepcememinin sepmmeyze bagvimmanean. Maxanada KoHyenmyanowl HcoHe
JIUHSBUCMUKATILIK-CIMUIUCIUKANBIK MAan0ay apkvlivl Upranousanvik nanowagm nen Kenvm axbwii-
OUBIHBIY MAKLIPLINMBIK, CALANAPLIHOAEb] KOCLIMULA PYXAHU MablHanap awbliaovl. Kyn, ai, acnaw,
MYXUM JHCOHE MAY HCLIHLICMAPbl CUAKMbL PUIUOIOSUANLIK dNeMeHmmepol, COHOAU-aK Cbi3bIKmap,
uienoepnep JHane CRUpaIbLoap CUsKMbl 2eoMEempUsiblK Y2ulMOapovl MyciHOipy apKblivl 3epmme)y
0N1apoblY  YHCHIMOLIK OLIMHIY MapKepaepi peminoe Kanau KOJOAHbLIAMbIHbIH Kopcemeodi. Byn
sepmmey  UpAaHoO  JaHouwla@moulHbly  Oipeceli  epeKuenikmepin — KeHipek — KelbmmepoiH
OYHUEemMAaHvlMbIMeH OAUIaHbICMbIPAObl, MAOUU OpMA SMHUKAILIK MONMbBLY YHCLIMObIK CAHACLIHA
Kanau acep ememinin Kopcemeoi.

Maxana pyxanu mazelHanapovly KalblNMAcyblHa KAmblCAmblH KOZHUMUBMIK JHCIHe MINOIK
memixmepoi mepenipex mycinyee viknanr emeodi. Aemopoviy Oipezell 00bEKMUBI ApKblLibl MAHBIC
QUUKATILIK JHCOHE 2eOMEeMPUSIbIK YebiMOapObl MYCIHOIPY Neu3atc, MaOeHUem MHCIHe YHCHIMOLIK
UHMeEIeKM apacblHOAzbl OAUIaHbIC Mypaivl MyCiHiK Oepedi, ocbliauiula pyxanu OaHAILIKMbIY M
apxwlIvl Kaaai bepiniemini mypaisl OUCKYPCmbl 6ablmaobsl.

Kinm cesdep: mindiy anmponoyenmpucmix meopusicyl, TUHSBUCUKANLIK UHMEPRpemayusl
Meopusicyl,  KOCANKbl — JIUHSBUCTUKATLIK — UHMepnpemayus,  MAeblHAHbIY  KAJIbINMACYbIHbIH
KOCHUMUBMIK NeH MINOIK MeXaHUsMOepi, MA&bIHAHbIY Penpe3eHMayusCblHblY MINOIK KYPaioapol.
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®opMupoBaHUe TYXOBHBIX CMBICJIOB B NIpouiecce BTOPMYHONH HHTepNpeTaluu S3bIKa

JK.K. 3annenunoal, B.C. XKymarynosa® M.X. Tauku6aesa®

1Ka3zaxckuii HAIMOHABHBIH )KEHCKHIA Me1arOTHUeCKHil yauBepcuteT, Anmarsl, 090000,
Pecrryonuka Kazaxcran

Ka3aXCKuii yHUBEPCUTET MEKTyHAPOIHBIX OTHOIIEHHH ¥ MUPOBBIX A3BIKOB HMEHM AOBITall XaHa,
Anmatsr, 050022, Pecniyonuka Kazaxcran

Kazaxckuii yHHBEpCHTET MEKIyHAPOIHBIX OTHOIIEHHI 1 MUPOBBIX A3BIKOB HMEHH AObLTali XaHa,
Anmatsr, 050022, Pecniyonuka Kazaxcran

B obracmu aumeeucmuueckux ucciedosanuii uccieoosanue OYXO8HbIX U  KVAbMYPHBIX
Nno8ecmeo8aHull 8 IUMepPamypHblX Npou3eeoeHusx oaem 21yO0Koe NOHUMAHUe MOo20, KAK S3blK
nepeoaem ClodCHble 3HayeHus. B amoil cmamve ocnoenoe enumanue yoensemcs pabome J{xcona
O!/[onoxvio  «Anam Cara: Spiritual Wisdom from the Celtic Worldy wuepe3 npuzmy
AHMPONOYEHMPUYECKUX U UHMEPNPEemayuoHHblX meopuul Asvika. M3yuas nuHeeucmuyeckue u
KOCHUMUBHbBIE MEXAHU3IMbL, UCNONIb3YeMble a8MOpPOM, UCCIe008aHUe HANPABIEHO HA PACKpblmue
OONOTHUMENbHBIX OYXOBHLIX 3HAYCHUMU, 3AIONCEHHbIX 8 MmeKcme. Omom aHaiu3 noodyepKkusaem
CHOJCHYIO  CB853b  MeXCOy  A3bIKOM,  KYIbmypou U  8oCnpusimuem,  CQopMupo8anHyio
UHMepNPemayuOHHbIM 832715100M A8MOpPa HA MUP.

OcHogHas yenvb 5moii cmamvu — 8blA8UMb U NPOAHATUIUPOBANb OONOIHUMENbHbLE 0YXO8HbLE
3HaueHus, KOSHUMUBHblE MOOeNU U JUHSBUCTUYECKUe MeXaHusmvl, Komopvle Gopmupyrom smu
3HAYeHUss 60 GMOPUYHOU CYObeKmusHou uumepnpemayuu mupa [oconom O onoxvio.
Hccneoosanue nanpasneno na uzyuenue mozo, KaK KOHYENnmyaiusayus asmopom KaxK npupooHbiXx,
Max u 2eoMempudeckux d71eMenmos ompasicaem 6oee wupoxkue oyxoguvie u KynvmypHolie memol. C
NOMOWbIO KOHYENMYAibHO20 U JTUHSBUCUKO-CIUTUCMUYECKO20 AHANU3A CMAmbs DACKpbleaem
O0onoHumenbHble OYX08HblE 3HAYEHUS 6 memamuyeckux ooaacmsax «Hpnanockuii aanowagpmy u
«Kenvmcexuti pasym». Humepnpemupys gusuko-ceocpaguueckue snemenmsl, maxkue Kak colHye,
JIYHA, HeOOo, OKeaH U KAMHU, A MAKdce 2eoMempuyecKue KOHYenyuu, maxkue Kax JUHUU, KpyeUu U
cnupanu, uccie0osanue noKa3vleaem, KaKk OHU UCHOIb3VIOMCS 8 Kauecmee MapKepos KOLIeKMUBHO20
3HaHus. Omo uccieoosanue ceA3vl8aem YHUKANbHbIE OCOOEHHOCMU UPIAHOCKO20 aaHoulagpma c
bonee WUPOKUM KEeTbMCKUM MUPOBO33PEHUEM, OeMOHCMPUPYS, KAK NPUPOOHAs cpeda Glusem Ha
KOJLIeKMUBHOE COZHAHUE IMHUYECKOU 2PYNNbL.

Cmamwsi cnocoocmseyem 6onee 21yO60KOMY NOHUMAHUIO KOSHUMUBHBIX U JIUHSBUCTNUYECKUX
MEXanu3zmMo8, y4acmeyrowux 6 opmuposanuu 0yxo8HulX 3HauyeHuu. Mnmepnpemayus 3HAKOMbIX
Qusuueckux u 2eomMempuuecKux KOHYenyuil uepe3 YHUKAIbHYIO NpusmMy aemopa oaem
npeocmasieHue 0 83aUMOC8A3U MeAHCOY NTAHOULAPMOM, KYIbMYPOU U KOJIEKMUBHbIM PA3YMOM, meM
camvim 0602awyas OUCKYPC 0 MOM, KAK OYX08HASL MyOPOCHb Nepedaemcsi yepes s3biK.

Knrouesvie cnosa: ammponoyenmpuueckas meopus sA3bIKA, Meopusi JIUHSBUCIIUYECKOU
uHmepnpemayuy,  6MOPUYHAS  JIUHSBUCMUYECKAs. — UHmMepnpemayus,  KOSHUMUGHble U
JIUHSBUCTUYECKUE MEeXAHU3MbL (DOPMUPOBAHUS CMBICII08, S3bIKOBblE CPEOCMBAd penpe3eHmayuu
CMBICTL08.
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CONVERSATIONAL ANALYSIS OF SPOKEN ENGLISH IN THE CONTEXT OF
FRIENDLY INTERACTION

This paper explores the value of interpersonal communication in modern culture by providing
a conversational analysis of spoken English in the context of cordial exchanges. In casual contexts,
such as among friends, family, or coworkers, the study examines the pragmatic aspects of friendly
discourse. It utilizes the Santa Barbara Corpus of Spoken American English (SBCSAE) to examine
real-world conversational speech that has been captured in a variety of settings.

The framework that forms the basis of the study was developed by J. Heritage and adapted for
informal encounters. It includes components such as the setting of the conversation, design, turn
transitions, recurring patterns, communicative difficulties, institutional features, and indirect
communication techniques. The research emphasizes the mechanics of turn-taking, the role of gender
in conversations, the dynamics of speech, and the frequent use of discourse markers and hedging
techniques through a comprehensive analysis of dialogues.

Using both qualitative and quantitative methods, the study's methodology involves a systematic
analysis of the audio recordings in the SBCSAE. Key components include annotating transcriptions
for different conversational elements, examining the context and frequency of discourse markers and
hedging strategies, and evaluating turn-taking patterns. A comparative analysis explores how men
and women handle communication differently, focusing on gender variations in conversational
themes and linguistic patterns.

Friendly communication tends to promote openness and trust, but it also reflects underlying
social complexities including role inequalities and emotional support, according to the research. Men
and women have different conversational themes and language patterns. Men tend to have more
competitive dialogues with vitriolic language, while women focus on personal and familial matters
and emphasize supportive relationships and emotional bonds. Overall, this study enhances our
knowledge of the linguistic techniques used in amicable communication as well as the various
variables affecting conversational dynamics.
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